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The Jewish diaspora of the town of Szczebrzeszyn.
An echo of identity in an enigmatic cultural macrostructure

Introduction

Judaism, which was the third largest religious group in the interwar Poland, also has
strong roots at the local level. Its role and aspects, which are embedded in the changing
discourse on religiosity, are transforming under the influence of social, political, and his-
torical events. Szczebrzeszyn, a town with long multicultural traditions and ethnic di-
versity, provides an innovative field for the research on changes in Jewish culture, both
from a structural and symbolic perspective. In the process of individualization of reli-
gious practices, differentiation of worldviews, and secular approaches to theology, lo-
cal religious identity undergoes various changes, which leads to the emergence of many
questions in different areas.

The main purpose of this text is to present a historical analysis of Jewish culture in
Szczebrzeszyn from an interdisciplinary perspective. Its relationship to modern Cath-
olic and Orthodox culture will also be discussed. The author has adopted a diachron-
ic sociological approach, which allows him to capture the changing Jewish experiences
and their current significance in the social consciousness of the inhabitants of Szcze-
brzeszyn. The thesis of the article concerns determining how Jewish culture influenc-
es the everyday life of the town’s inhabitants. The research questions formulated for the
workshop focus on the following issues: 1) How did the role and presence of Jews in the
religious and social life of Szczebrzeszyn develop? and 2) Does contemporary public dis-
course, understood as the identification of residents in religious terms, have a more re-
ligious or cultural-identity character?

Methods

The methodology used in this article is based on a research approach aimed at obtain-
ing a multifaceted view of the issue. The article attempts to integrate the dimensions of
the local level of remnants of Jewish culture in Szczebrzeszyn, such as 1) a historical re-
construction of the presence of Jewish culture in the town, and 2) an empirical analysis
of the social perception of the town’s residents on the issue of Jewish culture. The em-
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pirical part of the research concerns a public perception survey conducted in July-Oc-
tober 2024 on a sample of 352 adult residents of the town of Szczebrzeszyn.

Jewish Human - a short description

The Jewish community in Poland was the second largest religious group in the interwar
period, shaping national culture in historical terms. The community’s affiliation in Po-
land to the Union of Jewish Religious Communities in the Republic of Poland, and part-
ly to the State of Israel, was largely based on Jewish nationalism, Hebrew Zionism, the
ideology of the nationalist Bund, or non-nationalist social democracy (Landau-Czajka,
2011: 63). It should be emphasized that in the context of Polishness, Jews have played
a social role for centuries, identifying with aspects of public discourse and influencing
national heritage, including aspects of national symbolism.

In terms of historical context, Orthodox Christianity is one of the oldest monotheis-
tic religions, dating back to the time of Moses in the 13th century BC. However, in Po-
land, Jews date back to the time of St. Adalbert in the 12th century when as merchants
were commemorated on the Gniezno Doors (Szuchta, 2015: 16). It is worth noting that
in the context of Catholic culture, which was officially introduced to the Polish kingdom
with the baptism of Mieszko I in 966 (Mironowicz, 2017: 39-46), Jewish culture played
a secondary role in the religious, political, and cultural dimensions of the Polish state.

Jews in Poland are a religious group that identifies with spiritual teachings rooted in
the Torah, where Revelation and Power are fundamental traditions, and where the Torah
is an expression of God’s covenant with his people, including acting in accordance with
His will (Aleksiejuk, 2013: 190-192). The Talmud, the Halacha, and Jewish philosophies,
which show the Jewish way of life, also play an important role (Sikorski, 2024: 46-47).

Contemporary categorization of society requires both a sociological perspective,
where Jews are seen as bearers of values and a community based on their own cultur-
al identities.

The Jewish religion in the town of Szczebrzeszyn:
the 15th century as a period of consolidation of commercial and economic structures

The first mention of the Jewish religion in Szczebrzeszyn dates back to 1454. At that time,
Jews were already trading between Gdansk and Lublin, among other places (Trzcinski,
1990: 22). The settled people of the Old Covenant of Jews in Poland were called “Polin,”
which etymologically means “I will rest here”, which meant that Poland became a fa-
vourable place to live as “Paradius Judeorum” (Przysada, 2017: 97). According to Pawel
Sygowski, the Jewish community in Szczebrzeszyn was established in the fourth quar-
ter of the 15th century, which was associated with the construction of a synagogue and
a Jewish cemetery (Przysada, 1998: 123). It was one of the oldest Jewish communities
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in the Chelm region (Przysada, 2017: 97). According to Philip Bibel, this was due to the
earlier importation of Jews to Poland by King Casimir the Great, who, having a belov-
ed Jewish woman by his side, took them in after they were expelled from Western Eu-
rope (Bibel, 2012: 13).

Jews started to settle in Poland in the 13th century, enjoying religious freedom and
exercising complete autonomy within their communities (Lepkowski, 1973: 779). Ac-
cording to Regina Smoter-Grzeszkiewicz, the arrival of Jews in Szczebrzeszyn was a re-
sult of a decision made by the town’s owner, Jan Amor Tarnowski, who decided to bring
the Jewish community to his estate on the condition that it would bring economic ben-
efits. Jews were to run farms, and their activities and the income they generated were to
revive the town, which made it worthwhile to invest in them, given their skills in trade,
crafts, and leasing. They traded in linen, cloth, spices, and later in grain and colonial
goods, as evidenced by Jewish businesses present at the Lublin fairs (Smoter-Grzeszk-
iewicz, 2000: 9-10). They owned two sawmills and one mill in the town, which made
them the owners of the vast majority of commercial and service establishments, as well
as self-sufficient residents (Przysada, 2017: 101). It is worth noting that this reflects not
only the entrepreneurship of the Jewish population, but also the gradual takeover of
management functions by them.

Institutionalization of Jewish presence:
contacts, trade, and the origins of sepulchral spaces

At the beginning of the 16th century, Ber Issachar arrived in the town to take up the po-
sition of a rabbi, writing that he was the pillar of the holy community of Szczebrzeszyn
located in Russia (Litwin, 2013: 279). This type of information confirms that the Jewish
culture was extremely important from the point of view of the former Red Lands, thus,
determining the trajectory of development of the surrounding regions.

In 1530-1531, the Jewish merchants from Szczebrzeszyn traded at fairs in Lublin,
which resulted in tax records from 1564 and 1564 proving that the Szczebrzeszyn com-
munity, alongside the communities of Chelm and Lubomel, was one of the largest in the
area (Przysada, 1998: 120-121). They also traded with Lviv and Gdansk, selling grain and
cloth, as well as buying them from peasants and selling them at a profit, which is why the
owner of the town received complaints from Poles — townspeople and peasants — about
the dishonesty of Jewish traders (Przysada, 2017: 98). These allegations, as well as trade
with larger urban centers, reveal the complex position of Jews as intermediaries in the
socio-economic system of the Polish-Lithuanian Commonwealth.

In 1550, thirty rabbis, including the rabbi of Szczebrzeszyn, met in the Chetm region
with representatives of King Sigismund II Augustus (Bibel, 2012: 13). At that time, the
Jewish cemetery in Szczebrzeszyn was also established, which is one of the most unique
places preserved in Poland. Its uniqueness stems from the relatively large number of pre-
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served matzevot from the 16th, 17th, 18th, 19th, and 20th centuries, numbering around
1,300 steles with legible inscriptions and several hundred monolithic horizontal blocks.
According to Lukasz Babula, the Jewish cemetery was the only necropolis that the com-
munity had from its inception - that is, from the end of the 15th century until the end
of its existence. The oldest mention of the cemetery has been preserved in documents
from the end of the 16th century, which concerned the new owner of the town, Jan Czar-
nowski, who designated a place for it (Babula, 2013: 153-158).

Fluctuations in the position of the Jewish community:
from internal rivalry to fame and social standing in Poland

In 1584, the synagogue in Szczebrzeszyn was destroyed (Przysada, 1997: 22). Its de-
struction indicated the vulnerability of such buildings to conflicts and disasters. Earli-
er, a wooden synagogue had probably stood on this site since the 15th century (Majuk,
2025). The construction of the earlier wooden synagogue also reflects the changing con-
ditions of existence of the religious minority in the town, but also the permanent roots
of the population in the sacred space.

In 1593, with the establishment of Zamo$¢, the Jewish community in Szczebrzeszyn
was weakened in connection with the newly established Jewish community in Zamo$¢.
This was also due to various military operations in the town, which weakened not only
the town but also its society (Sygowski, 2025). Nevertheless, at the turn of the 16th and
17th centuries, Szczebrzeszyn became famous for its scholars, writers, and rabbis, as ev-
idenced by Gumpech of Szczebrzeszyn, who gained fame thanks to a book for women
about the holidays of Purim and Passover, published in Italy in 1555. In addition, at the
end of the 16th century, Isaiah Menachem, son of Isaac of Szczebrzeszyn, became the
rabbi of Krakow - the largest Jewish community in the Polish-Lithuanian Common-
wealth at that time (Majuk, 2025). Not longer after that, the town itself became an im-
portant religious and economic center for the Jewish community (Przysada, 2009: 21),
that was also one of the largest in this part of the country (Lawera, 2001: 33). Its sta-
tus had a significant impact on the economic, cultural, and religious life of the country.

At the beginning of the 17th century, in 1618, the town sent a delegation to partici-
pate in the Council of the Four Lands, which was the central institution of Jewish self-
government representing all communities located in Poland. Information about the
great rabbi Delacruz from Szczebrzeszyn from 1614 also dates back to this period (Bi-
bel, 2012: 13-14). The participation in the Council emphasizes the importance of the
Jewish community, but also of Jewish tradition and law, in maintaining spiritual author-
ity in an organized social system.

There is also a mention of a synagogue - a place of Jewish worship - from the 17th
century. According to Andrzej Trzcinski, the synagogue may have been rebuilt on the
site of the previous one, dating from the 16th century (Trzcinski, 1990: 22). According to

Przeglad Narodowosciowy / Review of Nationalities
nr 15/2025



The Jewish diaspora of the town of Szczebrzeszyn. An echo of identity in an enigmatic cultural macrostructure

Pawet Sygowski, the temple may have existed at the turn of the 16th and 17th centuries,
which may have been conditioned by the construction of a brick synagogue in Zamos¢
in 1610-1620. Szczebrzeszyn, as an older, larger, and wealthier Jewish community, prob-
ably also wanted to have a synagogue that would correspond with its status, though it
required the existence of masonry and construction workshops under the patronage of
the Zamoyski family to guarantee the construction of the building (Przysada, 1998: 124).

Trauma and reconstruction: destruction of the synagogue by Cossack raids,
experience of pogroms, and rapid reconstruction of the community

The late Renaissance temple was destroyed by the Cossacks during the Khmelnytsky Up-
rising in 1648, then once again during the Swedish invasionin 1659 (rebuilt in the same
year) and transformed in the 18th century, resulting in adding some decorated pilas-
ters and profiled cornices (Trzcinski, 1990: 22; Przysada, 1997: 52). This was evidenced
by the events of 1648-1649, during which the Jews of Szczebrzeszyn and the surround-
ing area suffered as a result of the destruction of Jewish communities during the war in
Ukraine (Smoter-Grzeszkiewicz, 2011: 85). The pogrom claimed many lives in the Jew-
ish community, as evidenced by the killing of a mother and her seven children because
of their religion (Litwin, 2013: 280). Nevertheless, many Jews, fearing for their proper-
ty and lives, left Szczebrzeszyn, returning to it with a typhus epidemic. In total, during
the invasion, about 300 Orthodox Jews were killed (Wojnarski, 2005: 43). However, the
Jewish community quickly recovered from its material and spiritual losses, which made
Szczebrzeszyn an important religious and economic center for the Jewish community
in this part of the country (Przysada, 2017: 99). Their coming back to their hometown
proves the community’s determination to preserve its identity.

In 1659, Jan Sobiepan Zamoyski issued a privilege confirming “the permission for
the Jews of Szczebrzeszyn [...] to build their school, alias Buznica, in the same place
where it had been built before, and whether they wanted to build it of wood or brick,
they would be free to do so, and my Deputy and the local Municipal Office shall not
hinder them in any way” (Przysada, 1998: 124). As a result, the synagogue was rebuilt
in 1659 (Przysada, 1997: 52). The Jewish community rebuilt the synagogue as a brick
municipal building (Trzcinski, 1990: 8). It was an expression of strong will, showing the
need to rebuild the town’s identity, but also an affirmation of cultural belonging. How-
ever, in 1672, Tatar-Turkish troops destroyed the rebuilding town along with the Jew-
ish community (Sygowski, 2025). Interestingly, an inscription from 1675-1676 reads:
“This is the work of the hands of David, son of our teacher, lord and master, Mr. Moshe
of the Levites, blessed be the memory of the righteous”, and another inscription men-
tions the funding: “This was funded by Mr. Jerocham Fiszel, son of Mr. Jisrael, blessed
be the memory of the righteous” (Przysada, 1998: 124). Commemorating such events
in inscriptions not only served as an educational function but also anchored symbolic

Przeglad Narodowosciowy / Review of Nationalities
nr 15/2025



Daniel tukasz Kita

elements in the spirit of community. In the 18th century, specifically in 1701, the Jew-
ish Sejm of the Four Lands held a session in the town (Trzcinski, 1990: 22). The Szcze-
brzeszyn’s Jewish community was one of the oldest in the Chelm region, alongside those
in Chelm, Hrubieszéw, Lubomla, and Wojstawice (Przysada, 1998: 120). In 1727 and
1741, the Council of Four Lands, Waad Arba Aracot, also met in Szczebrzeszyn as the
supreme body of Jewish administration (Smoter-Grzeszkiewicz, 2011: 119). According
to Pawet Sygowski, this testified to the importance of the reviving Jewish community,
which had been destroyed during the Khmelnytsky Uprising and the invasions of the
Swedes, Tatars, and Turks (Przysada, 1998: 122).

In the mid-18th century, the town was influenced by the newly emerging Hasidism,
led by Baal Shem Tova, who addressed his messages to the Jewish community in con-
nection with the physically and spiritually devastated towns after Khmelnytsky’s mas-
sacre. Interestingly, at that time, the community had a tzaddik, who was Abram Leizer
Hurovic, a righteous man of the Szczebrzeszyn community. In 1765, there had already
been 444 Jews living in the town (Smoter-Grzeszkiewicz, 2022: 10-18). The introduc-
tion of this kind of mystical-religious movement testifies to the diversity of intra-Jewish
trends, but also to the adaptation to new forms of spiritual needs of local communities.

Between tradition and modernization: Marian religious practices,
reception of the Haskalah idea, reform of the communal system
through the introduction of synagogue supervision, and a time of crisis

In 1778, a fire broke out in the town, burning down four houses. During the fire, Jews
and Orthodox Christians prayed at the church, asking for the mercy of the Virgin Mary
(Przysada, 2006: 3). However, Father Aleksander Gorski, as the parish priest of the Uni-
ate parish in Szczebrzeszyn, reported to the governor of the Zwierzyniec district in the
19th century that the Orthodox church was inferior to the synagogue in Szczebrzeszyn
in terms of religious decency (Sroczynska, Szponar 1981: 10). This assessment reflects
a fear of the superiority of the Jewish community’s ethical model, which could affect in-
terfaith relations.

In the 1820s, the ideas of the Haskalah movement, represented by Jakub Reimann,
Fajwel Sziffer, and a local Jew and financier, Lejb Szper, founder of the agricultural col-
ony for Jews (“Szperowka” Szczebrzeszyn), reached the town. The arrival of new ideas
and the creation of colony were evidence of the processes of emancipation and mod-
ernization in the Jewish community. At that time, Zelig Perel was the Jewish rabbi un-
til his death in 1838.

In 1821, the Government Commission for Internal Affairs abolished the local or-
ganization, replacing it with Old Testament communities, headed by synagogue super-
visors elected every three years, and it was their task to draw up the community’s budg-
et, including expenses for the maintenance of the rabbi, two schoolteachers, a guard,
synagogue, houses of prayer, bathhouse, and the Jewish cemetery (Sygowski, 2025). The
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evidence of Jewish religious activity in the town was the existence of two synagogues
in 1829 (Przysada, 1998: 122-123). During the November Uprising in 1830, the Cos-
sacks robbed Jews, stealing fodder (Przysada, 2014: 80). This posed a direct threat to
the Jewish population, leading to the destabilization of social life, while destroying the
material and spiritual community. However, this did not disrupt the life of the commu-
nity. At that time and later, “schoolmen,” also referred to as “servants performing ser-
vice at the synagogue”, were active at the synagogue, and it was they who most often re-
ported deaths to be recorded in the civil registry, acting as witnesses when births were
reported and marriages were performed - although clergymen often replaced them in
this role (Sygowski).

In 1850, the Prussian authorities introduced equal rights, guaranteeing the Jewish
community the same privileges as the other citizens had (Przysada, 2017: 99). In 1860,
1,683 people out of a population of 4,018 were of the Jewish faith (Smoter-Grzeszkie-
wicz, 2011: 108). Apart from the establishment of a synagogue in Szczebrzeszyn in 1889,
there was also a prayer school, one rabbi with a deputy, three Jewish clergymen, and
two houses of prayer (Przysada, 1998: 123-125). Nevertheless, at that time there had al-
ready been there one synagogue, which may confirm the unity of the community. Vari-
ous stories were told in Jewish communities, as evidenced by the arrival of Magids, who
recounted the Talmud and Midrash, entertaining audiences with tales of strange Jews
(Bibel, 2012: 138). This not only strengthened social bonds but also cultivated oral tra-
dition within the community.

Integration of the Jewish community during a period of political change:
the impact of the Russian Revolution, the development of social organizations,
and party and social cooperation

In the 1890s, the Synagogue Supervisory Board wanted to merge the local Jewish com-
munity with the one in Zamo$¢ under the care of Rabbi Semer Chodak. It should be
emphasized that the synagogue had a very strong regional identity and material culture,
which is why the idea of merging the two was proposed. At that time, Abram Bronszte-
jn became the new rabbi, taking over from Szmul Zak, and serving until the beginning
of the 20th century (Sygowski, 2025). Interestingly, at the turn of the 19th and 20th cen-
turies, during the time of Maurycy Zamoyski, Otto Kubicki was accused of giving pri-
ority to Jews over Catholic priests during his hearings (Smoter-Grzeszkiewicz, 2022).
This phenomenon of privileging may be related not only to the economic context, but
also to the administrative one.

In 1905, during the Russian Revolution in Szczebrzeszyn, the members of the Jewish
socialist party Bund, in cooperation with the Polish Socialist Party, took an active part in
it, as evidenced by the shooting of three demonstrators during one of the illegal strikes.
However, at the beginning of the 20th century, social organizations began to develop,
including the Bikur Cholim Society for the Care of the Sick and the Loan and Savings
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Bank, whose aim was to support small Jewish and Christian merchants and craftsmen
by granting them cheap loans (Majuk, 2025).

In 1906, the synagogue was transformed and its interior redesigned and redecorated
by the old Jewish craftsmen under the supervision of Modeechaj Biom (Smoter-Grzesz-
kiewicz, 2011: 23). According to Regina Smoter-Grzeszkiewicz, at that time, the Jewish
economic activity was a “thorn in the side” of the other residents of Szczebrzeszyn and
the surrounding community, who were hostile towards Jews (Smoter-Grzeszkiewicz,
2022: 17). As a result, the first private house of prayer was opened in 1906, followed by
a second one in 1914 (Przysada, 1998: 123). In addition, during this period of prosper-
ity, the Jewish community owned a large seven-branched candlestick styled as the one
in the Temple of the Lord in Jerusalem.

At the beginning of World War I, in 1914, the Jewish community’s life in Szczebrzeszyn
began to change due to the emergence of political parties, trade unions, and organized
labour, where calls for brotherhood, national life, and equality could be heard (Smoter-
Grzeszkiewicz, 2022). Social stratification at the end of the 19th century, along with the
development of capitalism and growing differences in living standards, pushed Jews to
become involved in the political life of Szczebrzeszyn, as evidenced by the emergence of
nationalist Jewish groups in the town at the turn of the 19th and 20th centuries (Przysa-
da, 2017: 99). As a result, thanks to the Bundists, Communists, and Zionists, the youth
of Szczebrzeszyn gained a reputation throughout the Lublin region, which resulted in
party meetings where people from the town sat only in the front row (Smoter-Grzesz-
kiewicz, 2022). It is worth adding that the widespread respect enjoyed by young people
confirms their fundamental role in shaping local political life.

According to Moshe Mesinger, Szczebrzeszyn was economically and culturally iso-
lated before World War I, but a few young Hasidic and artisan Jews were eager to broad-
en their horizons, learning to read and write. The Jewish youth had several brochures
about the Zionist movement, so despite fear of the tsarist regime, they held lectures in
deep secrecy, which resulted in the establishment of a Zionist organization that sus-
pended its activities during the war, resuming them afterwards (Smoter-Grzeszkiewicz,
2022: 38). Despite the economic crisis and the activities of the tsarist regime, the pur-
suit of knowledge and enlightenment, including studying Zionism, testifies to the com-
munity’s strong determination to maintain culture and education as the foundations of
social development.

The Jewish community’s response to the health and security crisis:
prayers, political activity, the creation of support groups, and social crises

In 1921, when typhus ravaged the town, the devout Jewish women went to the Jewish
cemetery begging their ancestors to stop the plague, while other Jews went to the syna-
gogue during prayers, tearing down the curtain in front of the Ark, opening the doors,
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and begging before the Torah for an end to the plague and for mercy. The town ordered
the burning of bedding, clothing, and mattresses after the death of household members,
and the Jews themselves believed that the plague was a punishment for sins sent by God.
As a result, they recognized that they were sinners, so they began to distribute money
and all kinds of aid to the poor, but the devout did not stop searching for the reason for
God’s wrath. They married off all the poor maidens and bachelors in the Jewish cem-
etery so that death would see and intervene with God, but this did not stop the plague
from ravaging the community of Szczebrzeszyn. Later, however, Bibel's father came to
the conclusion that the cause of the plague was poor hygiene, which led to the end of
the epidemic in 1923 (Bibel, 2012: 34-26).

During World War I, the Jewish community of the city was able to live safely with-
out any religious, social, economic, or political restrictions, as evidenced by the minority
treaty signed by Poland in 1919 and the March Constitution, which guaranteed equali-
ty also for Jews. As a result, 11 of the 24 members of the City Council were Jewish (Pr-
zysada, 2017: 102). At that time, all pious men in the city wore a gardel - a long black
cord made of cotton, and sometimes silk. In addition, Jews wore identical 10-centime-
ter caps with a small visor. However, after World War I, they bought hats and shiny caps
with visors, which they wore when walking at night. As a result, they were accused of
violating divine laws due to the unexpected death of a girl in the town. These symbol-
ic accusations illustrate the mechanisms of social exclusion, which often led to tensions
and conflicts in the town.

During this period, there were two additional groups of helpful Jews in Szczebrzeszyn —
a group of porters and a group that intervened in sporadic acts of hooliganism (Bibel,
2012:51-70). On March 11, 1922, the Jewish Cultural and Educational Association “Tar-
but” was established to organize daycare centers for children, mainly among adult Jews.
At that time, the Jewish education of young people in Szczebrzeszyn also began, who
over time started to think independently and crystallized their opinions on world is-
sues (Smoter-Grzeszkiewicz, 2022: 23-41). Interestingly, in the early 1920s, just before
Dr. Klukowski’s arrival in Szczebrzeszyn, Jews created a place in the hospital orchard to
function as a town park (Knyt, 2017: 14). This initiative emphasized their commitment
to social integration and improving the quality of community life.

Social and educational transformations in the Jewish community:
the development of social organizations, participation in the labour movement,
and private education initiatives

In October 1922, a nation-wide rally of the Workers’ Union was held in the town, led by
Josef Szprynger and Uszer Goldberg. Social welfare was also active in cultural activities,
providing the poor Jewish community with clothing, especially at the beginning of win-
ter, and organizing volunteer work (Smoter-Grzeszkiewicz, 2022: 23-46). On February
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18, 1923, the Jewish workers in Szczebrzeszyn went on strike, demanding a 100% wage
increase in the shoemaking, carpentry, and tailoring industries.

In the interwar period, from 1926, the Youth Section of the Bund operated in Szcze-
brzeszyn as a Jewish workers’ organization headed by Dawid Fuchs, Mosz Tanenbaum,
Moszel Zishbraner, and Szmuel Zilbrlicht (Smoter-Grzeszkiewicz, 2011: 14-106), and
40% of the Jewish population of Szczebrzeszyn joined it (Przysada, 2017: 100). As a left-
wing trade union, the organization shaped the Jewish community spiritually broaden-
ing their horizons, being open to different people, nations, and social classes. Never-
theless, the organization split into two camps: one with prevailing Zionist-proletarian
approach and the other, larger one, under the leadership of the Bund (Smoter-Grzeszk-
iewicz, 2022: 41). Interestingly, the organization once invited all town’s residents to the
synagogue to explain that they were going on strike against labour exploitation, which
the people of Szczebrzeszyn did not understand, so they dispersed to their homes. It is
worth mentioning that He-Chaluc had previously operated as an organization of the
Jewish community in Szczebrzeszyn, where Hatikva was sung and modern Hebrew was
taught (Bibel, 2012: 166-167). This activity was part of a broader spectrum of public dis-
course, as education plays a fundamental role in shaping the public system.

During the interwar period, the Jewish School organized by young people from the
Bund also operated in the home of Gedakt Wolf, who made his apartment available for the
school and the Drama Club. The Yiddish Fotks Schule, as the Jewish People’s School, was
organized thanks to the efforts of members of the Zionist Left Party (Smoter-Grzeszkie-
wicz, 2011: 26-35). Interestingly, it was established on the initiative of the Szczebrzeszyn
branch of the Union of Jewish Schools (Smoter-Grzeszkiewicz, 2011: 35), which was or-
ganized in the city in 1925. It had a Jewish library named after Jakub Abramowicz, with
200 members, and a drama club (Smoter-Grzeszkiewicz, 2022: 20-21). The school also
had the Public Cultural and Educational Association (Bibel, 2012: 173). In 1927, a pri-
vate Jewish school was established in the town, based on the state school curriculum
(Smoter-Grzeszkiewicz, 2000: 46). The Wtodzimierz Medem Jewish Folk School was
established on the initiative of a branch of the Union of Jewish Schools in 1925, which
already had 99 members in 1930. Due to the demand for books, the school had a ref-
erence library for teachers and a library for children, maintained with subsidies from
parents and the Magistrate in America (Smoter-Grzeszkiewicz, 2015: 3-14). These in-
stitutions were an alternative to state education, distinguished by a curriculum tailored
to religious and cultural needs, with simultaneous foreign support.

The Jewish community facing interethnic challenges: difficult relations with Poles, the
creation of new associations, and the response to anti-Jewish actions

According to Bibel, Poles did not like Jews very much, as evidenced by the fact that they
would touch the brim of their caps with their fingers, as if saluting. The Catholic Church
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in Szczebrzeszyn did not explain religious issues, did not encourage independent read-
ing of the Bible, and only presented the teachings of love for one’s neighbour and dog-
mas. According to Bibel, Jews experienced moments of terror during Christmas and
the ‘dangerous’ Easter, when Poles in church raised their voices in song and prayer, and
at midnight the doors of the temple opened, and the crowd poured out into the market
square, drinking vodka and shouting: “The Lord has risen”. This made the Jewish citi-
zens lock their homes at night and turn off lights, as the drunk men started to destroy
Jewish property (Bibel, 2012: 99-170).

Photo 1. Students of the Jewish Folk School in Szczebrzeszyn — 1928
Source: Bibel, 2012: 7.

Before 1929, the Kultur Liga association was established, which promoted the Jew-
ish culture through music, art, theater, and promoting education in the form of reading
rooms, libraries, and organization of special lectures. By 1929, it already had 80 mem-
bers (Smoter-Grzeszkiewicz, 2011: 53). This once again confirmed that there were some
the activities for the benefit of the Jewish intellectual community in the town. Howev-
er, during the emigration, many young men left for Palestine, America, and Belgium,
which resulted in the collapse of the literary and drama clubs (Bibel, 2012: 38). Never-
theless, at that time, there were also revisionist associations such as Hechalue Chameri-
kari (Zionists), Linas Macedek (Ortidiksi), Hrtchalue Mambablunaty, and Agduas Iz-
raela, with 250 members (Przysada, 2017: 100), as well as Mizarchi. When it comes to
the population structure in the 1930s, there were 3,394 Roman Catholics, 26 non-de-
nominational, 4 Greek Catholics, and 2 Evangelicals (Kita, 2000: 8).
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In the early 1930s, in 1930, there was a high-profile anti-Jewish campaign led mainly
by organist Bolestaw Stec, who demanded three Jewish teachers be removed from local
state schools. As a result of this campaign, despite Stec’s agitation, the parents’ meeting
passed a resolution to replace two of the Jewish teachers with Polish ones (Glauza, 2004:
35-40). At that time, almost all trade in the town was dominated by Jews (Czubara, 2007:
8). They bought orchards, gave extremely high loans, sold goods, and were also very
cunning, which usually meant cheating their Polish customers, who did not like them
(Smoter-Grzeszkiewicz, Grabacik, 2010: 24). Jews were also interested in their place of
worship, which is why the elders met with the rabbi to discuss social issues, such as re-
placing the roof of the synagogue or saving money for the dowry of a girl from a poor
household (Bibel, 2012: 40). This demonstrated the strong involvement of the Jewish
community in the cultural and religious life of the region, with a need for intellectu-
al development.

Between religion and marginalization: the hegemony of Hasidism,
spatial domination in the main tenement houses,
and the socio-economic effects of the boycott of Jewish shops

In the 19th century, Hasidism gained influence in the Jewish community, as evidenced
by the permanent settlement of Tzadik Elimelech Horowitz, one of the first in the his-
tory of Judaism and one of its most prominent representatives (Trzcinski, 1990: 22).
Despite centuries of urban tradition, most Jews in Szczebrzeszyn did not speak Polish
well, were not interested in the public life of the town, and did not participate in na-
tional holidays or public appearances by Polish activists. Most of the arcaded houses on
the market square belonged to Jews, and sometimes housed craft workshops and shops
(Kotodziejczyk, 2022: 46-48). As the Jews claimed: “our tenement houses and your streets”
(Kotodziejczyk, 2022: 46). The belief that the streets belonged to the Poles who had set-
tled in Szczebrzeszyn several centuries earlier than the Jews indicates growing nation-
al antagonisms, including symbolic conflicts over belonging and the right to the town.

Next to the market square, there were cellars in which ice taken from the Wieprz
River in winter by sleigh was stored, and in summer, beer was cooled there. One of the
shops was the Jewish confectionery Warmana, which delighted nearby children with
fresh cakes, ice cream, games for five groszy, or lemon or raspberry juice. Interestingly,
due to the Jewish culture approach regarding meat, this void was filled by a Pole who had
a snack bar at the end of his restaurant. Therefore, as early as the 1930s, when signs of
anti-Semitism began to appear in the town, people began to call for a boycott of Jewish
shops. The boycott was a form of economic pressure resulting from growing tensions.
In the market hall, Jews occupied three out of four rows, selling beef and semi-finished
products such as ready-made clothing (Kotodziejczyk, 2014: 29-54). Importantly, they
also owned one lodging house, albeit with poor conditions (Knyt, 2017: 98).
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The Jews had a Hasidic Jewish school in the town, whose students wore sidelocks
rolled up along their cheeks (Kolodziejczyk, 2010: 75). However, Jewish children also
attended Polish schools (Przysada, 2017: 100). Interestingly, in the 1920s, there was also
an organization called Haszomer ha Cair - Young Jewish Guard (Smoter-Grzeszkiewicz,
Grabacik, 2010: 29). This means that organizational traditions were cultivated and so-
cial needs in terms of youth organizations were met.

Shabbat as the axis of cultural continuity:
religious tradition and its role in social reconciliation processes

Every Friday evening, Shabbat began in the town and ended on Saturday after lunch. Au-
thorized Jews, in the name of the holiday, would strike shop doors with wooden ham-
mers, asking customers to leave without charging them, in order to begin the celebra-
tion. During the holiday, Jewish women, who were treated as half-human, prayed at
home, covered with a white shawl with black stripes and wearing a black object the size
of two matchboxes on their foreheads, attached with a ribbon that was wrapped around
their arms and tied at their hands. Every Saturday in Szczebrzeszyn, a Jew would go to
the market square shouting a slogan calling people to prayer at the synagogue, which
resulted in prayer in the synagogue, divided into male and female sections. Before en-
tering, the women dipped their hands in a bowl of water as a sign of purification, gen-
tly wiping them on their dresses, and then took their places in the side rooms of the
synagogue (Kotodziejczyk, 2010: 74-75). The lives of Jewish residents were inextricably
linked to religion, where God was the most important, Shabbat was a holy day governed
by specific rules, commemorating principles, religion, happiness, and peace. As a re-
sult, after prayers, a New Year’s lament was raised with the words: “Do not forsake me
in my old age [...] If you give me life, do not let it be lonely” (Kolodziejczyk, 2010: 74-
75). Such ritual celebrations served to integrate the community and maintain its iden-
tity, while sharing local customs.

During the New Year period, Jews tried to do more good deeds, for example sup-
porting beggars. At that time, neighbours would visit each other, wishing each other
well for the coming year. Older women were most concerned with this custom, crying
and talking the longest of all. One candle had to be lit for each member of the family,
which meant that the windows of the town’s houses were lit up by dozens of such candles,
and dozens of money boxes were placed above the entrance to the synagogue. The next
morning, after fasting and intense prayer, people went outside to build tents in which
Jews lived during their journey with Moses through the desert. Reconciliation in such
a place and time was both spiritual and social in nature, assuming the necessity of for-
giveness between people as a condition for forgiveness from God. At that time, a group
of about thirty-five Jewish men gathered in the town every Saturday. As hard-working
people, they approached religion in a traditional way, praying from 8 a.m. to noon and

Przeglad Narodowosciowy / Review of Nationalities
nr 15/2025



Daniel tukasz Kita

reading the Torah. There was also the custom of Bar Mitzvah (Bibel, 2012: 86-157). This
reflects their complex religiosity, but also their belief in prayer, which was the catalyst
and narrative that guided the Jewish population.

Education as a tool for emancipation:
striving for independence, experiences of alienation,
and narratives of accusations against the Jewish community

The development of educational, economic, and financial activities provided the basis
for economic independence and livelihood, resulting in the creation of the Small Mer-
chants’ Loan Fund, the Craftsmen’s Loan Fund, and the aforementioned People’s Bank
(Przysada, 2017: 100). Their thriftiness stemmed not only from religious but also his-
torical conditions. This attitude fostered the development of long-term financial think-
ing and economic resourcefulness, which translated into their stability and survival in
society. Jews also did not participate in rallies or public events and were not interest-
ed in public life, because some of them, who had lived here for generations, did not feel
like people in their own country (Kotodziejczyk, 2010: 74-75). There were also poor
people among the Jewish community. In the 1930s, there was a Jewish district in Szc-
zebrzeszyn called Zatyly, where the poorest Jewish population lived (Smoter-Grzesz-
kiewicz, 2011: 127). The poor lived in modest, characteristic houses overflowing with
tenants, with plastic sheeting or greasy paper covering the windows (Smoter-Grzeszk-
iewicz, 2022: 18). This kind of differentiation in terms of economic status and behav-
iour, encompassing both the wealthy and the poor, reflected access to resources and so-
cial structure. However, Jews took great care of their health and liked to seek medical
treatment (Knyt, 2017: 66-67).

In the interwar period, the Jews of Szczebrzeszyn did not participate in municipal
ceremonies and did not feel connected to society, except perhaps through craftsman-
ship and trade, which, according to Romuald Kolodziejczyk, was reflected in the closed
residential ghetto in the so-called Zatyly (Kolodziejczyk, 2022: 46). During the inter-
war period, in the market dominated by Jews, Poles had had enough of Jews. Therefore,
the Jewish people felt alienated, their God was not the God of Poles, and Polish histo-
ry was not their history. The Christian part of the population considered themselves
to be a disadvantaged class, economically exploited by the Jewish community. There
were also reports at that time that Jews were murdering Christian children to add their
blood to matzo, which was conditioned by the fact that it was the Jews who murdered
Christ (Kotodziejczyk, 2014: 29-33). Accusations of ritual murder, combined with prej-
udice, led to the dehumanization and perception of Jews as a foreign community, and
even as a community of lower civilization. A few years later, in 1934, there was a Jew-
ish mikvah on Targowa Street in Szczebrzeszyn, serving as part of the ritual before en-
tering the synagogue (Woéjtowicz, 2016). However, as early as 1935, after Pilsudski’s
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death, anti-Semitic organizations were formed in Szczebrzeszyn, which distributed leaf-

lets with slogans such as “Don’t buy from Jews”, “Down with Jews”, and “Beat the Jews”
(Kotodziejczyk, 2010: 75).

The Jewish community in the face of existential threats:
the experience of fear, inequality, repression, and Nazi extermination campaigns

On October 6, 1939, the Nazi began persecuting the Jewish community (Majuk, 2025).
On October 13, 1939, plans were made to establish a concentration camp in the town,
which caused Jews to hide in ‘dead’ apartments. At that time, Jews applied for certifi-
cates, but they were mostly refused. The next day, poorer Jews were taken away to work
outside the town, while the richer ones avoided work and gymnastics. Already at that
time, Jews were brought to the hospital to improve their health (Knyt, 2017: 165-168).

On October 22, 1939, the Nazi carried out their first organized action, during which
various forms of humiliation and persecution of Jews were used, such as demanding
several kilograms of coffee for used bullets (Przysada, 1997: 33). In connection with the
arrest of 11 Jews due to the escape attempt of one of them, other Jews went to the par-
ish priest of St. Nicholas — Cieglicki - to ask him to intervene with the Nazi authorities,
who had put the Jews on trial and ordered a strict state of emergency. After the trial, all
of them were acquitted (Knyt, 2017: 169-171). In November 1939, the Judenrat, Jewish
Council, was established by order of Reinhard Heydrich, head of the Main Security Of-
fice for the General Government. Its duties included strictly following the orders and
regulations of the occupation authorities and compiling lists of Jews destined for exter-
mination camps (Smoter-Grzeszkiewicz, 2011: 37).

During World War II, specifically in 1939, the tragedy of approximately 3,000 Jews
from Szczebrzeszyn began, during which the Nazi occupants harassed and mistreat-
ed Jewish citizens (Kolodziejczyk, 2022: 54). This was conditioned by Nazi’s genocidal
programme outlined in the General Plan East, which defined Jews as an “enemy mass”
and Poles as “subhumans” (Przysada, 2017: 103). Not only was the Jewish temple set
on fire, but also a dozen or so houses in its vicinity, including the rabbi’s house (Przysa-
da, 1997: 32).

During this period, the Nazis drove out all the Jews and gathered them near the town
hall, herding them inside as they afterwards planned to set fire to the entire building
with embers from the synagogue. Therefore, the doors of the hall were broken down,
but to no avail, as it was guarded by Nazi troops who kept the Jews there for two days
without food or drink. On the third day, only women and children were released, while
the men never saw the light of day. Only some of them were taken to prison, where the
rabbi from Szczebrzeszyn was waiting. Despite accusations of arson, the commander
agreed to the ransom of the remaining Jews, which resulted in the collection of the re-
quired amount within two days, thanks to which the rest of the men were freed (Bi-
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Photo 2. Synagogue without a roof, second half of the 20th century

Source: personal archives of Szczebrzeszyn residents.

bel, 2012: 11). In 1940, the planned extermination of Jews in Szczebrzeszyn took place,
which was preceded by their strict registration between the ages of 12 and 60 in connec-
tion with the Order of December 22, 1939. The decree required Jews aged 12 and over
to wear white armbands with a yellow Star of David and to participate in forced labour
for the Nazis (Przysada, 1997: 33). These forms of coercion aimed at social degradation,
leading to the mental and physical destruction of this group.

Crises and survival strategies: the typhus epidemic,
compulsory registration, forced departure from the town,
and the development of charitable activities

On January 30, 1940, there was an epidemic of typhus among Jews living on Zamojska
Street, which resulted in the Nazi authorities deciding not to employ Jews, and soldiers
from the barracks were not allowed to leave the town (Knyt, 2017: 192). At that time,
a Jewish Isolation House was also established, where Jews who began to fall ill with ty-
phus en masse were placed together with other dying wounded people (Smoter-Grzesz-
kiewicz, 2011: 130).

On July 17, 1940, the town received a notice demanding sending 500 Jews to a la-
bour camp. In August, a large number of military police arrived in the town and, to-
gether with the Nazi police, guarded Jewish shops, taking goods and probably handing
them over to Christian collaborants (Knyt, 2017: 220-225). Moreover, during the occu-
pation, Jews could only read the Torah and say their prayers in their own homes and in
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great secrecy (Smoter-Grzeszkiewicz, Grabarcik, 2010: 105). During the Holocaust, some
members of the Jewish community fled to a nearby forest, where they formed a small
partisan unit (Smoter-Grzeszkiewicz, Grabarcik, 2010: 49-125). This was an attempt to
break free from the passive role of victim imposed by the Nazi system.

In 1942, in Szczebrzeszyn, the Nazi made their final decision on the Jewish ques-
tion, condemning them to extermination (Kolodziejczyk, 2010: 86). In addition, typhus
continued to spread among Jews in January. These murders, based on lies, were a brutal
manifestation of terror and arbitrary violence, forcing unprecedented submission. From
March 29, Jews sent special Aryan messengers on reconnaissance missions in connec-
tion with reports of the arrival and assimilation of Jews, which was preceded by con-
fusion among the town’s Jews, who did not know what was happening and where they
could hide. Their presence restricted freedom of movement, but the Jews had their own
ways of delivering information. Interestingly, the Jewish trade flourished in the town,
and everything could be obtained from the Jews.

On April 12, 1942, in connection with the deportation of Jews from Zamos¢, local
elderly Jewish women spent the night at the Jewish cemetery in the name of death in
their town, and on April 13, some of the Jews disappeared in connection with the ap-
proaching arrival of the military police (Knyt, 2017: 291-325). All Jews were driven to
the Jewish cemetery in Szczebrzeszyn, where, after being ordered to lie down in ditches,
they were shot. Many people from Polish households helped the Naz, actively participat-
ing in this criminal action (Kotodziejczyk, 2010: 87). Furthermore, in 1942, about 900
Jews were transported to the extermination camp in Belzec (Kolodziejczyk, 2022: 54).
The rest of the town’s Jewish citizens, about 2,000 people, were murdered in their base-
ments, homes, on the streets and the Jewish cemetery, which was the opposite of what
had happened during the several weeks of the Soviet army’s stay in 1939, when Jews
were welcomed with flowers and later formed a red militia, whose task was to capture
Polish soldiers from broken units and hand them over to the NKVD despite the oppo-
sition of the town’s inhabitants (Kotodziejczyk, 2022: 54). Each group of Jews driven to
the Jewish cemetery was followed by Polish club-wielding men, while other Jews pulled
Jews out of their hiding places.

The Memorial Book of the Jewish Community in Szczebrzeszyn states that “some
members of the Judenrat eagerly and on their own initiative helped to carry out the bru-
tal orders issued against their suffering brothers” (Smoter-Grzeszkiewicz, 2011: 16). Ac-
cording to the accounts of the town’s residents, the Jews went to their deaths with stoic
calm and resignation. From time to time, the entire group of Jews was led to the Jew-
ish cemetery by several Nazis or blue policemen, assisted by several Jewish policemen,
who were not always armed (Przysada, 2014: 138). On July 16, 1944, in Szczebrzeszyn,
the Nazis exterminated the Jewish population and burned down the 17th-century syna-
gogue where Jews read the Torah (Czubara, 2007: 9). One Jew returned to Szczebrzeszyn,
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where he died many years later, while others return here from the United States and oth-
er parts of the world, visiting the town of their ancestors to this day.

The legacy of the Holocaust: the reconstruction of the synagogue,
the absence of the Jewish community, and the development of Jewish culture
in Szczebrzeszyn in the 20th and 21st centuries

Between 1957 and 1963, the synagogue was rebuilt, at the place where the Community
Center is currently located (Przysada, 1997: 22). Destroyed by the Nazis, the synagogue
was converted into the Municipal Cultural Center and port after its reconstruction (Pr-
zysada, 1998: 11). Interestingly, it was not until the end of the 20th century, specifical-
ly in 1991, that the situation of the cemetery changed dramatically when preparations
began for ceremonies commemorating the Jewish population of Szczebrzeszyn, as well
as activities to improve its former condition (Martyn, 2014: 14). The organization of
such events was a way of restoring dignity to the town that had been ravaged by death.

Photo 3. The rebuilt synagogue in Szczebrzeszyn, second half of the 20th century
Source: Smoter-Grzeszkiewicz, 1998.

In 1991, in the central part of the Jewish cemetery, the Jewish Community of Szcze-
brzeszyn commemorated the extermination of their brothers and sisters by funding an
obelisk in the name of all living people (Smoter-Grzeszkiewicz, 2011: 16). In 2007, the
Foundation for the Preservation of Jewish Heritage took over the Jewish cemetery, one
of the oldest in Poland. In 2011, the Foundation erected a monument in the cemetery
and built a stone fence on the side of Cmentarna Street (Majuk, 2025).
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In 2024, another monument was erected in the Jewish cemetery, and a project com-
memorating the victims of Nazi crimes was carried out, in which the Jewish heritage
preservation community emphasized that their “intention is to commemorate over two
thousand victims of the Holocaust, Jewish residents of Szczebrzeszyn and Jews brought
to the town from various parts of Europe, who are buried in four unmarked and unse-
cured mass graves located in the Jewish cemetery” (Nowak, 2024). For many years, the
Szczebrzeszyn Days of Tradition have been organized in the former synagogue, com-
memorating the religious multiculturalism of the town and recalling the spirit of the
Jewish religion, which is rooted in the Jewish sanctuary within the old walls.

Today, the Jewish tradition in Szczebrzeszyn functions mainly in the sphere of his-
torical memory and commemoration of Jewish culture. Judaism reminds the inhabit-
ants of the town of its indelible influence on the town’s identity, but also of the relations
that existed between religions.

Jewish culture in the 21st century: how it is perceived by residents

Szczebrzeszyn, a town of three religious cultures, is one of the places that have influ-
enced the shaping of cultural discourse in Polish history. The aim of this study was to
show the internal perception of residents by conducting the first detailed sociological
study on social perception in the context of the town’s history.

The selection of participants was based on their demographic affiliation and willing-
ness to participate in the study. The respondents were selected at random using a strati-
fied sampling method, which ensured their representativeness according to criteria such
as age, gender, and religion. After calculations using a sample calculator, with a popula-
tion of 4,156 residents of Szczebrzeszyn in 2023 (2,200 women, or 53%, and 1,956 men,
or 47%), with a confidence level of 95% and a maximum error of 5%, the sample size
was set at 352 people. The survey did not include persons under 16 years of age. The
sample was divided into different age groups, including:

- persons aged 16-20 (11 women and 10 men),
- persons aged 21-40 (52 women and 57 men),
- persons aged 41-60 (54 women and 53 men),
- persons aged 61-80 (57 women and 42 men),
- persons aged 81-100 (12 women and 4 men).

The interviews were conducted in the form of a set of survey questions. The partic-
ipants were selected using the quota method, taking into account various demographic
data, which allowed for a representative sample in terms of the urban population struc-
ture, including variables such as gender, age, education level, and place of residence.

With regard to the survey, it should be emphasized that only 16 respondents (ap-
prox. 4.5%) are atheists. In contrast to Roman Catholics - 335 (approx. 95%), and Or-
thodox Christians, of whom there is one (approx. 0.2%), there are no Jews. As many as
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324 people (approx. 92%) believe that they know former places of Jewish worship. In-
terestingly, as many as 308 people in this group were Roman Catholic, with 15 non-be-
lievers and one Orthodox Christian. Only 18 people did not know these places and 10
people (approx. 5.11%) found it difficult to answer. It is worth noting that the largest
percentage in the last two groups were people aged 21-40.

A related issue concerns personal experiences related to the Jewish cultural tradi-
tions. The survey showed that 230 people (approx. 65.3%) had no contact with these
traditions, but 47 people would like to learn about them. This group was most often in
the 21-40 age range, which amounted to 27 people. Interestingly, those who would like
to learn more (approx. 87.2%) were Roman Catholic. It should be added that 68 peo-
ple occasionally participate in Jewish practices. Similarly, only 7 people participate fre-
quently. However, due to the lack of a place of worship, this probably only refers to prac-
tices commemorating Jewish culture, which take place in the town several times a year.

The issue of the importance of cultural heritage in terms of Jewish culture was equal-
ly divergent. For as many as 73 respondents (approx. 20.7%), it was completely unim-
portant. Here, as many as 12 people were in the 81-100 age group. Similarly, for 53 peo-
ple, it was rather unimportant. On the other hand, for 184 people (approx. 52.2%), this
issue was important, but not particularly significant, and for 42 people it was very im-
portant. Interestingly, the majority of this group were Roman Catholics (approx. 92.8%).

Conclusions

The Jewish culture in Szczebrzeszyn, which developed from around the 15th century,
made a significant contribution to economic and social life. Taking into account the
historical overview, including research on social perception, it should be emphasized
that the Jewish culture was strongly rooted in urban identity, playing a less fundamental
role than Catholic identity due to historical processes, with a greater economic role in
public discourse. The perception of this culture showed that its durability results from
a secondary view of cultural processes, similar to the analysis of Orthodox culture. This
view is conditioned by one’s own perspective, with the simultaneous dominance of the
Catholic culture in Szczebrzeszyn. In today’s world, the remnants of Jewish culture play
a symbolic role, and its spectrum, including its perception, is subject to historical con-
servation processes through the depopulation of the Jewish population in urban areas.
Ultimately, the analysis revealed ambivalence, where the perception of religion is con-
ditioned by the historical and political context. In view of the above, a certain conclu-
sion can be drawn, which assumes that religious cultures in Szczebrzeszyn constitute
a kind of cultural conglomerate.
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Abstract: The article presents the dynamics of the Jewish community in the multicultural town of Szc-
zebrzeszyn, located in the southwestern part of the Lublin Province. Judaism was analyzed by showing
its significance, putting local identity in a historical context. Particular attention was paid to the im-
portance of the Jewish religion in defining the cultural identity of the town, while also considering the
influence and relationships between other religions. The research was based on a review of literature,
documentation, and analysis of social perceptions, showing the history of the Jewish community from
the 15th century onwards. The conclusions point to the important role of Jewish culture in understand-
ing the preservation of local traditions by the inhabitants of Szczebrzeszyn. The article draws attention
to the complex influence of Jewish culture and the importance of interreligious dialogue, as well as the
protection of cultural heritage.
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